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The Work of the Holy Spirit in the Conception,
Baptism and Temptation of Christ:
Implications for the Pentecostal Christian
Part I
By Yuri Phanon

Introduction
I am grateful to be an heir of the Pentecostal movement. We
Pentecostals believe that the purpose of being baptized by the Holy
Spirit is to enable us to participate in God‘s mission. The Statement of
Fundamental Truths by the General Council of the Assemblies of God
says: ―All believers are entitled to and should ardently expect and
earnestly seek the promise of the Father, the baptism in the Holy Spirit
and fire, according to the command of our Lord Jesus Christ . . . with it
comes the endowment of power for life and service, the bestowment of
the gifts and their uses in the work of the ministry.‖1
God has called every Christian to proclaim the good news to the
world. Only by the power of the Holy Spirit can we to move forward as
missionaries, pastors, and church leaders. This is the center of the
Pentecostal teachings. However, according to my observations via
various conferences, preaching and teachings, sometimes Pentecostals
center on ―the power‖ too much.
In talking about ―mission‖ and ―Holy Spirit,‖ many of us focus on
the Book of Acts. Through this book, we can see how the promised Holy
Spirit was poured out unto Jesus‘ disciples and the apostles to be
witnesses of him. I believe that it is important for Pentecostals to learn
the Book of Acts; for without it, Pentecostal theology could not have
been established. But often, many of us do not really pay attention to the
giver of the Holy Spirit—Jesus Christ. Not only was Jesus the giver, he
had his own uniqueness as the Son of God.
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The Holy Spirit formed Jesus in Mary‘s womb. When Jesus was
baptized by John the Baptist, the Spirit came to him like a dove and
remained on him for the rest of his life. When Jesus received the
temptation from Satan, it was the Spirit that led him to the desert. As
Pentecostals, we should know how the Holy Spirit was engaged in the
life of Christ in order to understand the Spirit in a deeper and wider way
and to appreciate more of this precious gift in our lives.
In this paper, I will present three stages of the life of Christ—his
Conception, his Baptism, and his Temptation—and attempt to show how
each stage was associated with the Holy Spirit. My hope is that, by
learning this, a Pentecostals‘ understanding of the Spirit will be
expanded. This being a Greek exegesis paper, I will examine these three
stages of Jesus‘ life by exegeting on several significant passages in the
Gospels.
Part I of this paper will discuss the work of the Holy Spirit in the
conception and baptism of Jesus. Part II will present the work of the
Holy Spirit in the temptation of Jesus and my conclusions. Both parts
will look at the implications of the Holy Spirit‘s work for Pentecostal
Christians.
Who is the Holy Spirit?
The Holy Spirit is God, the third person of the Trinity. Many Bible
passages that talk about God are interchangeable with the passages about
the Holy Spirit (e.g., Acts 5, 1 Cor. 3:16-17). Also, the Holy Spirit has
the attributes of God, being omnipotent, omniscient, and omnipresent
(Lk.1:35, Ps.139:7-13, 1 Cor. 2:10-11, John 16:13). The Spirit was
involved in remarkable events, such as creation work (Ps. 104:30),
regeneration, the transformation of believers (Titus 3:5), and
eschatological renewal (Isa. 44:3-5).2 Through these passages, we can
prove that the Holy Spirit is God.
In the Bible, the Holy Spirit is symbolized as a dove, oil, living
water, wind, and fire (e.g., Ex. 29:7, John 7:37-39, Matt. 3:16, Acts 2:2).
Furthermore, the Spirit is described as not only ―the Holy Spirit,‖ but
also the ―Breath of God‖ (Job 27:3), the ―Spirit of God‖ (1 Cor. 2:11), the
―Spirit of Jesus‖ (Acts 16:7), the ―Eternal Spirit‖ (Heb. 9:14), and so on.3
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All of these terms refer to the same Holy Spirit. 4 But since the Holy
Spirit carries the name ―Spirit‖ (and it has various symbols), the Spirit
has been misunderstood as being only some kind of power or force.5
However, the Holy Spirit has personality. One piece of evidence of
this is seen in John 16:13-14. The word Holy Spirit in Greek is ―pneuma.‖
The gender of this word is neuter; but when John in verse 13 referred to
the Holy Spirit, he used a pronoun ―ejkeinoV,‖ the meaning of which is
"he,‖ not the neuter form ―it.‖ Some scholars argue that this is John‘s
grammatical mistake—but it was not. As Millard Erickson suggests,
John made this change intentionally to tell his readers that the Holy
Spirit has personality.6 The translations of the King James version are
not correct in this sense, because this Bible describes the Spirit as ―it.‖7
Francis Chan called the Holy Spirit ―the forgotten God‖ because of such
misunderstanding. The Spirit indeed is powerful; but if our focus is on
only the power side of the Holy Spirit, we too are apt to make him the
―forgotten God.‖8
The Holy Spirit in the Conception of Jesus
The Synoptic Gospels
I will deal with the story of Jesus‘ conception in Matthew 1:18-25
and Luke 1:26-38. One problem here is that these two accounts are not in
parallel. Kurt Aland, in his Synopsis of the Four Gospels, places Luke
1:26-38 as a unique account in Luke only, while placing Matthew
1:18-25 with Luke 2:1-7.9 According to Keith Nickle, Matthew obtained
his materials from the Gospel of Mark, Q, and M; whereas Luke used the
Gospel of Mark, Q, and L. Matthew 1 and 2 are from Matthew‘s own
material—M, which Luke had never possessed, and Luke 1 and 2 are
from Luke‘s unique material—L. This is why many scholars do not place
these two stories of Jesus‘ conception in a parallel form. 10 However,
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both accounts have much in common. Thus, I will focus on the
similarities, particularly the conception through the Holy Spirit. 11
Matthew 1:18, 20
Verse 18 starts with the phrase Τοῦ δὲ Ἰεζοῦ τρηζηοῦ ἡ γέλεζης
οὕηφς ἦλ (―Now the birth of Jesus, the Messiah, took place as follows‖).
There is a textual issue in this phrase that is caused by the word γέλεζης.
The majority of textual witnesses support the original reading, but some
minor textual witnesses support ―gevnnhsiV.‖ According to Bruce Metzger,
both γέλεζης and ―gevnnhsiV‖ have the same meaning—birth. However,
more precisely, γέλεζης means creation, generation, and genealogy,
while ―gevnnhsiV‖ means engendering. Some scribes might have thought
that using this word is more proper. Also, it was used in patristic
literature later to refer the Nativity story; but that reading is not
acceptable.12
As the majority of textual witnesses support the original reading, I
do as well. The word γέλεζης is the same word used in verse 1—Βίβιος
γελέζεφς Ἰεζοῦ τρηζηοῦ σἱοῦ Δασὶδ σἱοῦ Ἀβραάκ (―This is the book of
genesis of Jesus the Messiah, the son of David, the son of Abraham‖).
It seems that Matthew emphasizes ―new creation‖ and ―new genesis,‖
which had not happened since God created Adam. Verse 18 does not
have its connection only with verse 1, but also with verse 16. The
grammar in verse 16 is unusual. Up until that verse, Matthew, in his
genealogy, uses the word ἐγέλλεζελ (―he begat‖); but in verse 16, he
uses the word ἐγελλήζε (―he [Jesus] was begotten‖). This shows that the
Messiah‘s birth is different from the other birth stories in previous verses
and any other birth stories in the world. 13
Matthew does not mention Jesus‘ father. Joseph is simply
mentioned as Mary‘s husband (ηὸλ Ἰφζὴθ ηὸλ ἄλδρα Μαρίας). Thus,
Matthew intends for his readers to notice how the birth of the Messiah
was unusual in verse 16 and starts explaining how different it was from
verse 18 by using the word γέλεζης again. In verse 18, Jesus the Messiah
is in genitive form, and it appears at the beginning of the verse (Τοῦ δὲ
Westminster John Knox Press, 2001), 95–97, 130–135.
11
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Ἰεζοῦ τρηζηοῦ). This is Matthew‘s emphasis to show that this story is the
Messiah‘s genesis and that he is the center and purpose of the book.14
The word κλεζηεσζείζες (―after she was engaged‖) is used in both
Matthew‘s and Luke‘s accounts. It is a participle in the aorist tense,
showing that this engagement had already taken place when Mary and
Joseph came into this story.15 Mary was found to be with a child before
they came together (ζσλειζεῖλ). Matthew emphasizes that Mary was
already Joseph‘s wife, but they had not stayed in the same house nor did
they have a sexual relationship.
The concept of an engagement at that time was totally different from
today. Betrothal or engagement in ancient Judaism usually took place at
an early age, most likely 12 to 13½. After the engagement, it would take
a year to have the wedding ceremony, and then the actual marriage
would take place. But as already mentioned, the couple was considered
husband and wife even before the actual marriage. This is why, in order
to break off an engagement, they needed to go through the process of
―divorce‖16 and why, if the wife had committed adultery, she would be
punished by death, according to Jewish law.17
Matthew shows that Joseph and Mary were husband and wife; but
since they had not yet come together, it was impossible that Mary had
become pregnant by Joseph. She became pregnant by the Holy Spirit (ἐθ
πλεύκαηος ἁγίοσ). The word ἐθ has many meanings; but here in this
context, it denotes ―the origin, the cause, the reason for something . . .
more precisely, the effective cause by which something occurs or comes
to be.‖18 In verse 20, this word is used as follows: ―For that the one
which was conceived in her is by the Holy Spirit‖ (ηὸ γὰρ ἐλ αὐηῇ
γελλεζὲλ ἐθ πλεύκαηός ἐζηηλ ἁγίοσ). The phrase γελλεζὲλ ἐθ was a
common Greek usage to explain from whom a person was
begotten—e.g., ―I was born of Jacob.‖
Usually, ―Father‘s name‖ follows after the word ἐθ, as I showed in
the above example. But in both verses 18 and 20, there is no mention of
the father‘s name, only ―the Holy Spirit‖ (ἐθ πλεύκαηος ἁγίοσ). It does
not mean that the Holy Spirit was the father of Jesus. If we consider the
Holy Spirit as Jesus‘ father, it destroys the doctrine of the Trinity, as well
14
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as misleads people (especially non-Christians) into myths. In ancient
Greek and Roman mythology, there are numerous stories of ―gods‖
having sexual intercourse with human women and giving birth to
―demigod heroes.‖ Because of this sexual encounter, it was impossible
for a woman to claim that, when she conceived, she was still a virgin. In
human history, the virgin birth occurred only once—on the day that the
Holy Spirit came upon Mary with supernatural creative power to create
new life in her womb.
Jesus‘ conception by the Holy Spirit strongly reflects the OT
concept of the Spirit of God in creation and in the giving of life (Gen.
1:2, Ps. 33:6, Isa. 32:15, Ezek. 37:1-14).19 Jesus‘ conception happened
totally by divine initiative. Some people, even preachers, say that the
main point of the virgin birth is that Jesus would not have sin, which had
been carried from generation to generation since Adam—but that is not
the main point. Rather, the virgin birth shows God‘s divine direct
intervention into a sinful human world in order to open the way of
salvation for us. David Ewert explains this well:
The virgin birth proclaims that great truth that God, not man,
brought the Savior into the world 20. . . For early Christians the
coming of the Spirit was the sign of the new age; therefore, the
conception of Jesus by the Spirit was clear evidence that the
new creation had begun, just as the Spirit of God was active at
the beginning of the new creation.21
As I have already mentioned, Matthew‘s intention in using the word
γέλεζης becomes clearer here.
In verse 21, the angel of the Lord commanded Joseph to name the
child to be born ―Jesus.‖ Jesus is the Greek form of the name ―Joshua,‖
and it means ―Yahweh is salvation‖ or ―Yahweh saves.‖22 Joshua is not a
unique name, as this name is seen in the OT. However, as Craig Keener
points out, if God is the one who named the child Jesus, it has a special
meaning in it.23 Jesus‘ mission was mentioned by the angel—γὰρ ζώζεη
19
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ηὸλ ιαὸλ αὐηοῦ ἀπὸ ηλ ἁκαρηηλ αὐηλ (―because he will save his
people from their sins‖). The word αὐηοῦ is Matthew‘s emphasis, so it is
more proper to translate this sentence, ―because he is the only one who
will save his people.‖24
In verse 23, Jesus was given another name—―Immanuel,‖ meaning
―God with us.‖ This clearly fits the theme of Matthew‘s Gospel. He also
ends his book with the same word…―And surely I am with you always,
to the very end of the age.‖ 25 Although Judea at that time was dark,
hopeless, and oppressed, God was nevertheless with them—and will be
with us forever. All these things happened so that the prophecy and
God‘s ancient promise would be fulfilled (verse 22).
Luke 1:35
According to Aland and Nickle, Luke 1:26-38 has no parallel. 26
This account was based on Luke‘s own material (L), and he wrote it
through the perspective of Mary; while Matthew wrote his account
through that of Joseph. 27 The angel Gabriel was sent by God to Nazareth
to bring amazing news to Mary. In verse 28, Gabriel greeted her saying,
Χαῖρε, θεταρηηφκέλε (―Greetings, you who are highly favored!‖). The
word θεταρηηφκέλε causes a great issue among Protestants and
Catholics. According to BDAG, caritovw means ―to cause to be the
recipient of a benefit,‖ ―bestow favor on,‖ ―favor highly,‖ ―bless.‖ 28
Because caritovw originally comes from the word cariv, Catholic
Christians translate it as ―gratia plena‖ (―full of grace‖). ―Gratia plena‖
became a typical phrase when Catholic Christians pray to ―Holy
Mother‖ Mary. However, this translation is not correct because, as Greek
grammar suggests, Mary is the recipient of God‘s favor and grace, not
the one who bestows grace to others. Although her name suggests
―excellence‖29 (e.g., thoughtful [v. 29], obedient [v. 38], worshipful [v.
45]), all of these virtues did not make her the recipient of God‘s grace.
She was simply the recipient of God‘s graciously provided goodness. 30
It can be dangerous to emphasize Mary‘s character in telling the
Christmas story because it has a potential of reducing God‘s gracious act
D.A. Carson, The Expositor’s Bible Commentary, 76.
Allison, Matthew, 213.
26
Aland, Synopsis of the Four Gospels, 3.
27
Nickle, The Synoptic Gospels, 134.
28
Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd Edition (Chicago, IL: University of Chicago Press, 2000), 1081.
29
Darrell L. Bock, Luke (Downers Grove, IL: InterVarsity Press, 1994), 41.
30
Ibid., 40.
24
25

44 Asian Journal of Pentecostal Studies (2017)

upon this world as one given through her. As already noted, the point of
the virgin birth is to show God‘s gracious initial act; and, as Matthew
does, Luke also emphasizes this aspect in his account. In the OT period,
the phrase ὁ θύρηος κεηὰ ζοῦ (―The Lord is with you‖) was a typical
phrase of encouragement to God‘s people who will be involved in God‘s
divine service. It proves that the Lord will help them accomplish given
tasks.31
In verse 34, Mary asked Gabriel how she can become pregnant. In
answering her (v. 35), Gabriel said, Πλεῦκα ἅγηολ ἐπειεύζεηαη ἐπὶ ζέ,
θαὶ δύλακης Ὑυίζηοσ ἐπηζθηάζεη ζοη (―The Holy Spirit will come on
you, and the power of the Most High will overshadow you‖). Darrell
Bock feels that this passage is among the most christologically
significant ones in Luke‘s Gospel.32 Via structural analysis, these two
phrases are in a parallel and even more than that. According to some
scholars, such as Robert Stein, they stand in synonymous parallelism.
As for Πλεῦκα ἅγηολ ἐπειεύζεηαη ἐπὶ ζέ, the word ἐπειεύζεηαη (―will
come upon‖) is also used in Acts 1:8 and nowhere else.33
Before Jesus went back to heaven, He gave the following promise to
His disciples: ―But you will receive power when the Holy Spirit comes
on you.‖ For we Pentecostals, this is quite significant. Luke uses the
same phrases—ἐπειεύζεηαη (―come upon‖) and δύλακης (―power‖)—in
the Jesus‘ conception account and in Jesus‘ promise to his disciples.
Pentecostal scholar James Shelton considers Luke 1:35 and Acts 1:8 as a
parallel34 He notes that the Holy Spirit coming upon Mary in Luke 1:35
has a double effect—one to cause the baby Jesus to be called Holy and
the other one to empower Mary. 35 Shelton concludes that the
empowerment of Mary and the empowerment of the disciples are
parallel events. Luke pays attention to the power of the Holy Spirit
coming upon ordinary Christians to accomplish God-given tasks. The
same Holy Spirit who came upon Mary to enable her to bear the Messiah
and utter the Magnificat also enabled Jesus‘ disciples to become
powerful witnesses of the gospel years later.36
Although δύλακης Ὑυίζηοσ ἐπηζθηάζεη ζοη (―The power of the most
high will overshadow you‖) is in synonymous parallelism with the
31
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previous phrase, the word pλεῦκα has in view the character of divine
action and the word δύλακης its effectiveness.‖ 37 The word ἐπηζθηάζεη
(―overshadow‖) is used in Exodus 40:35, when God‘s presence appeared
in the tabernacle to protect His people Israel while they traveled to the
Promised Land. 38 By examining these two phrases in Luke 1:35 and
Acts 1:8, Luke indicates that, when the power of the Holy Spirit comes
upon his people, He empowers them to change the world and something
new begins. In the case of Acts 1:8, the Spirit empowered Jesus‘
disciples to be His witnesses; whereas in the case of Luke 1:35, the Spirit
empowered Mary and created the human Jesus in her womb. It was the
beginning of a new age.
Jesus is unique because He is God and the only one who was born
by the Holy Spirit, but thankfully He still calls us His brothers and sisters
because we believe in Him and are born again by His Spirit (John 3:5).
For those who passionately wait for the baptism of the Holy Spirit, Jesus
will send Him to come upon them in power in order to be his witnesses to
impact the world.
The phrase δηὸ θαὶ ηὸ γελλώκελολ ἅγηολ θιεζήζεηαη, σἱὸς ζεοῦ
(“Therefore the one to be born will be called holy and the son of God‖)
causes a lot of arguments among scholars in terms of translation, of
which there are possibly three. The first one is ―Therefore the holy one to
be born will be called the Son of God;‖ the second is ―Therefore the one
to be born will be called the holy son of God;‖ and the third is ―Therefore
the one to be born will be called holy and the son of God.‖ I agree with
this third one. The first translation takes the word ηὸ γελλώκελολ (―the
one to be born‖) as substantive and ἅγηολ (―holy‖) as its attribute; but this
usage has no example in the Greek, according to Reiling. The second
translation is not right because ἅγηολ (―holy‖) and σἱὸς ζεοῦ (―the son of
God‖) cannot be in apposition ―since the title σἱὸς ζεοῦ (―the son of
God‖) does not explain or extend the statement about the nature of the
child expressed by ἅγηολ, but rather introduces something new.‖39 So
syntactically, the third translation is the best one.
What does it mean when Luke says that the child to be born will be
called holy (ἅγηολ) and the Son of God (σἱὸς ζεοῦ)? Hawthorne raises
the issue that some people interpret this passage as follows—Because
Jesus was born by the Holy Spirit‘s creative work, He was proven as the
Son of God. But Hawthorne does not really agree with this view by
37
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showing the other way around—that because Jesus is the eternal Son of
God from the beginning, his conception is miraculous and unique.40 To
my way of thinking, both views are right, it being a matter of Christology
(Christology from above and Christology from below). Luke prefers the
Christology-from-below approach. The point here is that Luke‘s
intention was to show that Jesus is the Son of God because He was
conceived by the Holy Spirit. Bock notes that whenever Luke uses the
words ―Son of God‖ in his Gospel account, it has a messianic thrust,
illustrating Jesus as the Davidic deliverer, the regal and messianic Christ
and here in this passage too.41 At that time, the Jewish people were
waiting for the Messiah whom God promised through the prophets.
They knew that Messiah would come from the royal line of the house of
David but did not know that he was the Son of God and what his real task
was.42 This is proved by taking a look at Greek grammar. The future
tense θιεζήζεηαη (―he will be called‖) indicates that, although Jesus was
already born, only a very few knew that He was the Son of God.
The word ἅγηος means, primarily, ―reserved for God and God‘s
service‖ (according to BDAG).43 Luke 1:35 also has the same meaning
to describe Jesus, who was set apart for a special mission of God—to
save the world. However, ἅγηος is used to describe not only Jesus, but
also other prophets in the Bible. For example, when Hannah was given
the word from an angel of the Lord regarding the birth of Samson, she
was told that he would be God‘s holy one (Judges 13:7). The usage is the
same. However, for Jesus, He is unique, set apart for a special mission;
but at the same time, he was holy . . . ―because he was formed in his
mother‘s womb by the Holy Spirit. The Holy Spirit made him holy in the
sense that the Holy Spirit singled him out and set him apart for a unique
ministry for God.‖44
Summary: The Holy Spirit in the Conception of Jesus
Matthew writes his account through Joseph‘s perspective and Luke
through Mary‘s. While both authors had their own theology and readers
in mind, one commonality in these two accounts is that Jesus‘ conception
was miraculous and unique from any other because he was conceived by
the Holy Spirit. Thus, he was truly the Son of God. Both Matthew and
40
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Luke emphasize that the virgin birth is to show God‘s gracious act to the
world. Jesus‘ conception did not have human causes at all but only the
Holy Spirit.
Also, both accounts clearly indicate the creative work of the Holy
Spirit, as when God created the heavens and the earth in Genesis. Jesus‘
conception is the start of a new genesis and a new creation that will give
humans the hope that God is with them. When the Holy Spirit comes
upon his people, something both extraordinary and new will happen.
When Jesus was born, only a few people knew that He is the Son of God;
and when Jesus died on the cross, again only a few people thought He
was the Son of God. But after His resurrection, many came to know the
truth. Then on the day of Pentecost, the new witnesses were
created—witnesses who were persecuted as Jesus was and executed as
Jesus was. However, the gospel these witnesses brought was now about
to reach the ends of the earth, with more people coming to know the truth.
The Holy Spirit, who came upon Mary and created the human Jesus in
her womb, then came upon Jesus‘ disciples and empowered them to
become his witnesses. Now we, the Pentecostals who received the same
power, can impact the world as well because that power came upon us
through Jesus Christ.
The Holy Spirit in the Baptism of Jesus
Why Was Jesus Baptized?
Jesus was born of the Holy Spirit. Although the Bible does not
record much of His childhood, Luke does report that Jesus was growing
up and growing strong, being filled with wisdom, and the grace of God
was upon Him (Lk. 2:40). Then finally, Jesus appears in public at the
Jordan River. Matthew, Mark, and Luke in their Gospels include the
account of his baptism; John in his Gospel does not, but he does mention
the descending of the Holy Spirit (see Matt. 3:13-17, Mk. 1:9-11, Lk.
9:35, John 1:29-34).45
The account of the baptism of Jesus has caused some arguments
among churches for a long time. The Bible says that John preached a
baptism of repentance for the forgiveness of sins (Mk. 1:4). Although
Jesus was sinless, he came to the Jordan to be baptized by John. Many
people have thought that early Christians made up this story because
they could not understand and accept that Jesus, the highest one, needed
45
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to accept baptism from someone who was at a lower status than he.46
However, these people missed the point that the baptism of Jesus was
actually for them and all the people.
In this section, I would like to exegete the account of Jesus‘ baptism,
dealing first with Matthew‘s account in detail and then with some
theologically and exegetically important passages from Mark‘s, Luke‘s,
and John‘s accounts to know how the Holy Spirit was engaged in the
baptism of Jesus.
Matthew 3:13
All four gospels introduced John the Baptist before the account of
the baptism of Jesus. John baptized people for repentance and
forgiveness of their sins. When Jesus appeared at the Jordan, he was
about 30 years old (Lk. 3:23). According to Hawthorne, this was a
mature and important age in Jewish culture because it was considered
―the time of life when a man could rightfully take his place among the
leaders of Israel.‖47 Matthew 3:13 says, Τόηε παραγίλεηαη ὁ Ἰεζοῦς ἀπὸ
ηῆς Γαιηιαίας ἐπὶ ηὸλ Ἰορδάλελ πρὸς ηὸλ Ἰφάλλελ ηοῦ βαπηηζζῆλαη ὑπ‘
αὐηοῦ (―Then Jesus came from Galilee to the Jordan to be baptized by
John‖). The adverb tόηε is Matthew‘s favorite word to show the
beginnings of new sections in his Gospel; and here it shows that Jesus
came to John when he was at the full height of his activity. 48 In this
account, Jesus now becomes the main character and John fades away.
The word ηοῦ with the infinitive shows a clear purpose—in this case, ―to
be baptized by John (ηοῦ βαπηηζζῆλαη ὑπ‘ αὐηοῦ). Among the four
Gospels, only Matthew tells his readers why Jesus came to the Jordan
and that this event was significant for Him. 49
Matthew 3:14
Verses 14 and 15 are unique in Matthew‘s account. When John saw
Jesus coming, he stopped him. The word δηεθώισελ (―he was
preventing‖) is a conative imperfect. John‘s words Ἐγὼ τρείαλ ἔτφ ὑπὸ
ζοῦ βαπηηζζῆλαη, θαὶ ζὺ ἔρτῃ πρός κε; (―But John tried to deter him,
saying, ‗I need to be baptized by you, and do you come to me?‘‖) showed
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how much he struggled in his mind that he needed to baptize Jesus. The
words Ἐγὼ (―I‖) and ὑπὸ ζοῦ (―by you‖) are emphatic. Moreover,
Matthew places the infinitive form of βαπηηζζῆλαη (―to be baptized‖)
after ὑπὸ ζοῦ. This structure is unusual because it‘s supposed to be the
other way around,50 showing John‘s great confusion and struggle.
In Matthew‘s account, the irony of the situation is highlighted. John
refused to baptize the Pharisees and Sadducees because of their sinful
attitude and not bearing fruit in their daily lives; then in contrast, he
refused to baptize Jesus because of His sinlessness. 51 Jesus‘ great
humbleness makes a stark contrast between himself and this ―brood of
vipers.‖ Jesus was born to save his people from their sins (see Matt.
1:20). Although the Son of God, he humbly came to the earth and even
received John‘s baptism.
Matthew 3:15
In verse 15, Jesus said to John, Ἄθες ἄρηη, οὕηφς γὰρ πρέπολ ἐζηὶλ
ἡκῖλ πιερζαη πᾶζαλ δηθαηοζύλελ (―Let it be so now; it is proper for us
to do this to fulfill all righteousness‖). This is the reason Jesus needed to
be baptized by John; but it‘s still unclear what that means. The key word
in this verse is righteousness (δηθαηοζύλελ). Jesus said that this event
would fulfill all righteousness. According to BDAG, δηθαηοζύλε means
the quality or characteristic of upright behavior, uprightness. In more
detail, it means the specific action of righteousness, in the sense of
fulfilling divine expectation. 52 According to the Dictionary of Jesus and
the Gospels, the meaning of δηθαηοζύλε in Matthew primarily refers to
obeying God‘s divine will. 53 Other scholars, such as Keener 54 and
Hagner,55 agree with this. The baptism of Jesus is the Father‘s will; and
in this context, the baptism shows His messianic role as a servant of God.
(With this view, Hagner56 and Carson57 agree).
Later, in verse 17, Matthew describes a voice (God‘s) coming down
from heaven saying, ―This is my Son, whom I love; with him I am well
50
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pleased.‖ This verse and verse 15 are influenced by several OT passages,
one being Isaiah 42:1, which describes the Messiah is a servant. 58
Martin Luther says, ―In this baptism, Jesus acted as our substitute.
Loaded with the world‘s sin, he buried it in the waters of Jordan.‖59
Jesus was baptized for us. Being perfectly obedient to the Father, he
accepted his role as a servant and died on the cross, even for a ―brood of
vipers.‖
Matthew 3:16
As soon as Jesus was baptized, He went up out of the water
(βαπηηζζεὶς δὲ ὁ Ἰεζοῦς εὐζὺς ἀλέβε ἀπὸ ηοῦ ὕδαηος). The aorist
participle βαπηηζζεὶς (―after being baptized‖) coming before the aorist
verb ἀλέβε (―he went up‖) shows that action prior to the verb. So the
event of opening heaven happened after Jesus was baptized by John and
had gone back to the river bank. It‘s important to know what this
grammar suggests. The Father responded to the obedience of Jesus, who
was baptized for people as the Messiah who would bear their sins on the
cross, and now was the time for Jesus to be revealed and begin his
mission.60 All missions require obedience.
Jesus saw that the heavens were opened (ἠλεῴτζεζαλ). The aorist
form indicates that this event was not a vision but actually happened.61
And He also saw the spirit of God descending like a dove and alighting
on him (εἶδελ πλεῦκα ζεοῦ θαηαβαῖλολ ὡζεὶ περηζηερὰλ ἐρτόκελολ ἐπ‘
αὐηόλ). So what does it indicate? In verse 15, I mentioned that there was
an influence from Isaiah 42:1, which illustrates Jesus as a servant of
God—―Here is my servant, whom I uphold, my chosen one in whom I
delight; I will put my Spirit on him, and he will bring justice to the
nations.‖ As this verse says, God put the Spirit upon Jesus to start his
messianic task. In Matthew‘s mind, the descent of the Holy Spirit was to
let Jesus know that this was the time to start serving. Thus, it is not right
to say that this was Jesus‘ first time to be filled with the Holy Spirit. He
was born of the Holy Spirit, so this event is Jesus‘ ―formal inauguration
of his ministry.‖62
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Matthew 3:17
A heavenly voice said, Οὗηός ἐζηηλ ὁ σἱός κοσ ὁ ἀγαπεηός, ἐλ ᾧ
εὐδόθεζα (―This is my beloved Son with him I am well pleased‖).
Mark‘s and Luke‘s accounts focused more on Jesus by using sὺ εἶ (―You
are‖) instead of oὗηός ἐζηηλ (―This is or he is‖). Matthew edited this
declaration for his readers to show who Jesus was. That declaration
also had an influence from Isaiah 42:1 and probably from Psalm 2:7.
As the previous verses emphasize, Jesus is the servant of God, but his
nature is as God‘s eternal Son—and also as his beloved Son (ὁ
ἀγαπεηός). The word ὁ ἀγαπεηός has a passive meaning. The Father
loves his son with the highest degree of love that normally humans
cannot hold. 63 According to BDAG, ἀγαπεηός here is love ―to one who
is in a very special relationship with another, only, only beloved.‖ 64 As
already mentioned, according to Dictionary of Jesus and the Gospels,
the word ―Son of God‖ in Matthew is used in connection with Jesus‘
obedience.65 However, here Matthew points out that this servant is also
greatly loved by God because he is the eternal Son of God, is God‘s only
son, and came from God‘s heart to save the world.
The phrase ἐλ ᾧ εὐδόθεζα (―In you, I am well pleased‖) means ―to
take pleasure or find satisfaction in something,‖ according to BDAG.66
Some scholars like Lenski say that the other translation, ―to consider
something as good and therefore worthy of choice, consent determine,
resolve‖, 67 is more proper, 68 But that translation misses an important
point—i.e., since Jesus is the eternal son of God, he was not chosen
suddenly to be sent to the earth to save the world. God‘s plan to save the
world was in his heart even before the world began (see Eph. 1:4). So the
first translation is right in this context.
We can learn two things in verse 17—that Jesus was God‘s beloved
eternal son and that God sent this son for us. In other words, God loved
us and desired to give anything and do anything just to save us. The same
love (ἀγαπε) that God has towards his eternal Son Jesus He has towards
us as well. He was delighted in Jesus but knew what Jesus‘ mission was
to be—i.e., to come to the world to suffer and die on the cross.
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Although his only son was going to die, God delighted in him, because
he knew that his plan would save those who believe in him.
Well-known singer/songwriter Stuart Townend sings ―How deep
the Father's love for us. How vast beyond all measure that He should
give His only Son to make a wretch His treasure.‖ This is exactly what
verse 17 says to us. The Holy Spirit came upon Jesus as a dove to make
him ready for his messianic task as a servant of God to obey, even unto
the death on the cross. This is the meaning of the baptism of Jesus and
the descending of the Holy Spirit.
Mark 1:10
In Mark 1:9-11, Mark describes the descending of the Holy Spirit
upon Jesus in a unique way by using the word εἰς (―into‖) in verse 10.
Matthew, Luke, and John use epi (―on‖) instead of εἰς. They say that the
Holy Spirit came ―upon‖ him, but Mark explains that the Holy Spirit
came ―into‖ him. That tells the readers the Holy Spirit not only stayed on
him, but also came inside him and never went back.
According to BDAG, the prior meaning of εἰς is ―extension
involving a goal or place, into, in toward, to.‖69 While various scholars
hold that Mark‘s use of εἰς is nothing special, Robert Bratcher, Eugene
Nida, and also Hawthorne say that it is a special usage. It is true that the
preposition εἰς has various meanings and usages, so we cannot easily
conclude, just by looking at Mark 1:10, that this is unique in Mark and
has some theological importance. However, by observing Mark‘s use of
εἰς throughout his Gospel, it is possible to prove. Mark places εἰς
following verbs of motion with house (Mk.2:11, 3:20, 5:19), mountain
(3:13, 9:2, 13:14, 14:26), region (7:24, 10:1), and road (10:17). By
observing these usages, it‘s natural to translate εἰς as ―to‖ or ―toward.‖
However, if used with the object ―person,‖ the translation could be
―into‖ (see Mk. 5:12, 13, 7:15, 18, 19, 9:25).70
Moreover, Hawthorne says that Mark deliberately preferred εἰς to
epi because he wanted to show ―the Spirit entered into Jesus and did not
merely ―come upon him‖ externally.‖71 Again, it does not mean that
Jesus was not filled with the Holy Spirit until this time because, indeed,
he was conceived by the Spirit. However, this Holy Spirit coming ―into‖
69
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him indicates that Jesus was now the permanent bearer of the Spirit and
was filled with the Spirit more than ever.72 Because he was the bearer of
the Holy Spirit, he can distribute this precious gift to everyone who
earnestly prays and wishes to be a witness of him, as John proclaimed
earlier saying, ―I baptize you with water, but he will baptize you with the
Holy Spirit‖ (Mk. 1:8).
Use of ―the Son of God‖ in Mark‘s account of the baptism of Jesus
has a unique aspect. Although indication of the phrase is the same as in
Matthew (i.e., God‘s servant), Mark keeps the fact that Jesus is the Son
of God a secret from his readers until the scene where Jesus dies on the
cross and the centurion declares, ―Truly this man was the Son of God‖
(Mk. 15:39). Matthew and Luke also have this approach, but Mark much
more. He continually describes the scenes in which Jesus instructs some
people and evil spirits not to tell others that he is the Son of God (see Mk
1:43-44, 5:43).73 Here the account of the baptism of Jesus has the same
aspect. The Father declares Σὺ εἶ ὁ σἱός κοσ ὁ ἀγαπεηός, ἐλ ζοὶ
εὐδόθεζα (―You are my beloved son. In you, I am well pleased‖).
Unlike Matthew, Mark (Luke also) uses su εἶ (―you are‖) instead of
Οὗηός ἐζηηλ (―This is‖ or ―he is‖). By using su εἶ, Mark shows that this
declaration was not public announcement to let people know that Jesus is
the Son of God, but only that, by becoming the bearer of the Holy Spirit
and being filled with the Spirit, Jesus is now ready for his mission.
John 1:33
In this verse, John describes the descending of the Holy Spirit in a
unique way but shares the same point as Mark. John writes, Ἐθ‘ ὃλ ἂλ
ἴδῃς ηὸ πλεῦκα θαηαβαῖλολ θαὶ κέλολ ἐπ‘ αὐηόλ, οὗηός ἐζηηλ ὁ βαπηίδφλ
ἐλ πλεύκαηη ἁγίῳ· (―The man on whom you see the Spirit come down
and remain is the one who will baptize with the Holy Spirit‖). The word
κέλολ (―remain‖) is unique in John. The Spirit not only descended on
him, but also remained on him permanently so that Jesus was equipped
to baptize others with the Holy Spirit. 74
Luke 3:21-22
Unlike the other Gospel writers, Luke emphasizes the descending of
the Spirit upon Jesus more than the water baptism of John, as evidenced
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in verse 21. While Matthew and Mark include the account of John‘s
imprisonment much later, Luke includes it before the account of the
baptism of Jesus. And while Matthew and Mark identify John as the one
who baptizes Jesus, Luke does not.75 Furthermore, at the beginning of
verse 21, Luke uses the word Ἐγέλεηο (―it came‖) with temporal
infinitive constructions in describing the specific circumstance for the
event to follow.76
From the above evidence, Luke intentionally does not put John the
Baptist in the spirit-descending narrative and make this story more
important than the previous one. Why? Because Luke‘s intended focus is
on the Holy Spirit, which is a central theme in his books, to show his
readers that the time of John the Baptist is over and Jesus now becomes
the primary baptizer of the Holy Spirit. 77 Roger Stronstad points out:
―Indeed, as Luke portrays the public ministry of Jesus from His baptism
until the day of Pentecost, the presence and power of the Spirit is
concentrated exclusively upon Him. In Luke‘s theology, Jesus has
become the charismatic Christ—the unique bearer of the Spirit.‖ 78
What Stronstad is saying is that Jesus was the unique bearer and
baptizer of the Spirit, which is why Luke puts more focus on the
descending-of-the-Holy-Spirit story. In Acts 10:38, Luke clearly states
the meaning of the descending of the Spirit on Jesus at the Jordan: ―. . .
how God anointed Jesus of Nazareth with the Holy Spirit and power, and
how he went around doing good and healing all who were under the
power of the devil because God was with him. We are witnesses of
everything he did in the country of the Jews and in Jerusalem‖ (NIV).
It was pneumatic anointing—i.e., divine empowerment from God to
Jesus for His messianic task.79 Mark and Matthew also indicate that the
descending of the Holy Spirit was to let Jesus be ready for the messianic
task as God‘s servant. But Luke says it more clearly—that it was an
―anointing.‖ Shelton and Stronstad see the descending of the Holy Spirit
upon Jesus in a connection with the event on the day of Pentecost. Both
Luke‘s Gospel and Acts have a so-called ―inauguration‖ narrative—the
inauguration of Jesus‘ ministry (in Luke) and the inauguration of the
church (in Acts). In both narratives, the Holy Spirit plays a key role in
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that he was the agent of anointing. The Spirit anointed Jesus and the
same spirit anointed the disciples to equip them for their ministries.80
Leopoldo A. Sánchez explains this well: ―After the coming of Christ, it
seems that such a universal outpouring of the Spirit through baptism
could not have taken place for us unless Christ Himself had first been
anointed with the same spirit at the Jordan.‖81
Jesus‘ anointing and empowerment in the Jordan was, of course, for
himself as he starts his messianic task, but it was also for us.
Summary: The Holy Spirit in the Baptism of Jesus
Matthew, Mark, Luke, and John all have their unique perspectives
and emphases in their Gospels. The meaning of the descending of the
Holy Spirit upon Jesus cannot be separated from the baptism by John.
Through Jesus‘ perfect obedience to the Father‘s will, we get a glimpse
of the picture of the servant who died for us. After his baptism in water,
the Holy Spirit came down upon and inside him and remained on him for
the rest of His life.
By exegeting the passages from each Gospel, there are two
meanings of the descending of the Holy Spirit upon Jesus—one is for
him, the other for us. By receiving the Holy Spirit, Jesus was anointed
for the inauguration of his official ministry as the Messiah and God‘s
servant. He became the permanent bearer of the Spirit, which anointed
and empowered him for this task. However, this descending of the Holy
Spirit upon Jesus was also for us. Jesus was anointed with and being
filled with the Holy Spirit so that he would be the baptizer of the Spirit
for his witnesses in the future. Although we Pentecostals receive the
Holy Spirit for empowerment, we tend to neglect thinking about where
the Spirit comes from and who the original sender is. It is Jesus who sent
and shared this precious gift with us.
In Part I of this article, I have discussed the work of the Holy Spirit
in the conception and baptism of Jesus, along with implications for
Pentecostal Christians. Part II will present the work of the Holy Spirit in
the temptation of Jesus and my conclusions.
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